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Pp heface 


HIS book contains several articles written 
and speeches delivered by me since 1938 
Though varying in the aspects which they deal 
with, they are all the outcome of an effort to 
study and present the unity which runs through 
the history culture and life of India. 


This publication, I trust. will be useful to the 
students of Indian unity which is not only to he 
felt, but visualised, worked for and. if need be. 
fought for. 


K. M. MUNSHI 
Bombay, January, 1942. 
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Appeasing the Disruptionists 


OME friends have written to me that in 
organising opinion in favour of the inviola- 
bility of India, the enemies of her integrity 
will be strengthened. This argument involves 
the position that if you appease these intending 
‘disruptors, India will never be in danger of dis- 
ruption. I thought we had seen the last of Neville 
Chamberlain’s doctrime when he quitted the Bri- 
tish premiership. If anything will strengthen the 
Disruptionists, * will be the supineness and gulli- 
bility of those who stand for Akhand Hindustan. 
The creed of disruption has thriven on appease- 
ment so far, and unless Indians put their foot 
down, the country will be cleft into bits before 
they know what is being done. 
Mr. Amery’s present of a veto to the Disrup- 
tionists is more than a danger signal; it is the 
first round in the struggle. If India goes under 
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in this round, we will never recover. The British 
Government must be made to reconsider this 
policy. They must admit that, war or no war, 
they will not bar political progress at the behests 
of the Disruptionists. 

Mr, Amery started with ‘India first’; then, 
frightened by the Disruptionists, he shrunk back. 
The overwhelming mass of Indians who are 
opposed to disruption are entitled to know 
whether the British are going to stand by Indian 
unity. If they are not, they have no claim upon 
the co-operation of any Indian worth the name. 
They may continue to make any nominal chenges 
they like in the Government of India. They may 
adorn their powerless Committees with any names’ 
they choose, But India as a whole will remain 
apathetic. 

If the British want Indian opinion to be mobi- 
lised for the war,—which is now fast being rea- 
lized as a war as much for the self-existence of 
India as for the self-existence of Britain,—the 
British must prove that they also stand by the 
integrity of India and that they are not going to 
barter away her political future for temporary 
diplomatic advantages. 

Those who believe in appeasing the Disrup- 
tionists should read the statement of the Bengal 
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Provincial Congress Committee submitted to the 
Dacca Riots Inquiry Committee. It makes pain- 
ful reading. It would be unfair to ‘prejudge the 
findings of the Committee on the actual incidents 
of these riots, but the speeches of the Premier 
and other responsible Muslims in Bengal, cited 
in the Report, bespeak an attitude of mind which 
no appeasement could satisfy. The Premier of 
Bengal, in whose hands are entrusted the destinies 
of several millions of Hindus and Mussalmans, 
from time to time delivered himself of the follow- 
ing priceless gems :— 


If the Moslems united and worked as a team 

there was every likelihood of their ruling again this 
* country. 
* * s 

I am not afraid of anyone but “Allah” and can 
face 22 crores of Hindus without moving a muscle. 
I have faith in God and I am confident that in 
spite of their large numbers I will put them down. 
It is the Moslems alone who have a future. The 
“Kaffir” has no future because he is so uncertain of 
his future. The “Kaffir” has no future life at all. 


. * s 


I am convinced that the Muslims will be shown 
{in the census) as something near 30% and the 
Hindus a little over 60% of the population in Bengal. 
What else could happen when lawyers, scientists, 
professors, lecturers, landlords, merchants, Brahmins 
and non-Brahmins and all the medley of castes and 
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sub-castes have deliberately combined to tell lies 

and make false statements ig order to inflate their 

figures? * 

Mr. Suhrawardy, one of his ministerial col- 
leagues, at the Bhairab Conference, exhorted the 
Mussalmans to “organise under the Muslim 
League banner and wrest power from caste. 
Hindus.” The Hon. Khwaja Sir Nazimuddin, 
Home Minister, opened a Pakistan Park on a site 
alleged to belong to a private Hindu owner with- 
out his consent. 

The Bengal Ministerial organ, The Star of India, 
stated as follows: ; 

In every nook and corner of Bengal the patience 
of the Muslims has reached the breaking point. 

The time has come to show the little rats that the 

lion is not dead—only sleeping. Even the so-called 

big men among the Hindus have lost their mental 
balance and come out in the true colour of the 
unscrupulous communalist. They will all have their 
answer. They will see to whom Bengal belongs. 

They shall be taught the lessons they need. 

In The Azad, another Ministerial organ, a poem 
was published in its issue of 10th March °41, 
where the victorious soldiers under the banner 
of the Muslim League were asked to march 
against idolatrous Hindus. The poem then exhorts 
the victorious soldiers to “spill such blood as 
required.” It says, “We want Pakistan, the pro- 
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per division. If that cannot be achieved by 
words, the Mussalmans are not afraid to use 
swords and spears.” One of the verses runs as 
follows : 

Come quickly—break down Lath-manath. 

If you want freedom, Burn! Burn! Burn! 

The Jatu-Griha (Hindu homes) and let 

all trouble end. 

The British Governor who has the discretionary 
power to control his Ministers, to whom is en- 
trusted the task of seeing that peace and tran- 
quillity of the Province are not disturbed, sits 
silent, a party to these vagaries by his refusal to 
exercise the power that he possesses. But it is 
no use blaming the British Governor. He has 
got to be true to his own country first and fore- 
most. 

Coming to a recent event, at the the Muslim 
League Conference at Sultankot in Sind, where 
Mr. G. M. Syed, one of the ex-Ministers of Sind 
presided, an Urdu song was sung which when 
translated contains the following : 

Let there be in Pakistan the separate centre 

of Islam, 

We shall not, in Pakistan, have to look at faces 

of non-Muslims. 

The abode of the Muslim nation will brighten 


up only when in the Pakistan there remain 
no idolatrous thorns. 
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They (Hindus) whose function is to be slaves 

have no right to participate in Government, 

Nowhere have they succeeded in governing. 

What shall we do then, when sentiments like 
these are preached by men in authority and in- 
fluence? Shall we humbly remonstrate with 
them? Shall we go down on our bended knees 
and appeal to them to behave as responsible men? 
How shall we appease them? Shall we congre- 
gate in our temples and mosques and churches 
and pray to the Almighty that he may, in His 
divine mercy, be pleased to vouchsafe to such 
men a little of gentleness and goodwill? 


Gandhiji has lived for Hindu-Muslim unity for 
the last quarter of a century. In pursuit of it he 
has sacrificed his reputation with a section of the 
Hindus, who blame him for letting them down. 
But his intentions have been misrepresented. His 
overtures have been spurned, His views have 
been distorted. He is being reviled in the disrup- 
tionist papers as the greatest enemy of Islam. His 
life is being threatened. 

Maulana Abul Kalam Azad, that noble patriot, 
an authority on Islam, one of the greatest of our 
Nationalists, is ridiculed for wanting a united 
India on the basis of Hindu-Muslim unity. 

Will appeasement secure what the efforts of 


14 


APPEASING THE DISRUPTIONISTS 


the Apostle of Non-violence and the greatest 
Mussalman in the country failed to achieve? 

The follies of the timid optimist never die. 
They only will kill his cause. 

Friendliness comes by mutual forbearance and 
mutual respect, It is not born out of a wedlock 
of bluff and appeasement. 

When those standing for the unity of India win 
the respect of the disruptionists by their fearless 
advocacy of Akhand Hindustan, friendliness and 
mutual understanding will follow, as day follows 
the night. 
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II 
Akhand Hindustan 





[* a  hitte infested with ghosts, the terrified 
residents every night heard an unearthly 
voice say: “I am coming, I am coming!” 

The residents were frightened out of their wits. 
They got Brahmins to perform Puja. They took 
every vow which they knew. They paid large 
fees to professional ghost-doctors. . 

But there was no change. Every night the un- 
earthly voice was heard at the stroke of twelve, 
‘I am coming, I am coming.’ And the residents, 
with their heads hidden in their bed sheets, trem- 
bled with fright. 

One night, one of the victims of this ghostly 
attention became impatient. When the ghost 
said, ‘I am coming!’ he flung away the cover, lit 
the lamp, and shouted back: ‘Come, and do your 
worst!’ 

The ghost thereupon promptly left the house 
for good. 








16 


AKHAND HINDUSTAN 


We are being told now and again that India 
must be divided. We are threatened with dire 
consequences if we do not agree. Like the im- 
patient resident of the ghost infested house, 
there can be one reply. That reply has recently 
been given by Rajendra Babu: 

India was one, is one, and will remain one. 

There are six good reasons why India will and 
must remain one and indivisible. Firstly, the 
Muslims will not accept the division; secondly, 
the Hindus will never agree to it; thirdly, Na- 
tiqnalist India does not want it; fourthly, Indian 
States, on the whole, will never submit to it; 
fifthly, the British will not be a party to it; 
sixthly, the world conditions will not permit it. 

The Muslims in the bulk will never seek the 
partition of India. Wherever they are, they are 
the sons of the common motherland, India, not 
of any part of it. No Muslim, as no Hindu, no 
Christian, and no Sikh, looks upon any Province 
as his homeland. Political and economic con- 
siderations, which bind everyone to the whole 
country, bind him also. Equally with others, his 
past, present and future are interwoven with the 
fabric of life of which the base is the whole coun- 


try. 
That is why, out of the four Muslim majority 
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Provinces, the ministry of North Western Fron- 
tier, though suspended, is national; that of Sind 
is equally so; those in the Punjab and Bengal 
are Coalitionist, consisting of Hindus and Mus- 
lims who do not believe in dividing India. Out 
of these four provincial ministries none favours 
partition. And these Provinces, which are ex- 
pected to constitute Pakistan, comprise no less 
than 45 millions of Muslims. 

That leaves about 20 millions of Muslims in 
the Hindu majority provinces of British India. 
The sentiment that India is the common mother- 
land of Hindus and Muslims is so genuine that 
these Muslims will refuse to be foreigners in 
their own homes. And the rest whose vision is 
not blurred by a hatred of Hindus will see in 
united India a power, a_ strength and a glory 
which must open out greater prospects of an 
ampler life for every Indian, than in the mutually 
antagonistic countries created in the interest of 
religious fanaticism. 


Mr. Abdul Qaiyum Ansari, the well-known 
Momin leader in an interview said: 

The Momins of India ¢omprising over 50 millions 
of Muslims, i.e., nearly half of the entire Muslim 
population of India, do not at all recognize the 
Muslim League as the representative of the political 
or any other interest of the Momins..The Momins 
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have a separate organization of their own, namely 
the All-India Momin Conference..which has long 
repudiated and contested the Muslim League claim 
to be the sole representative body of Muslim India 
and disapproved and condemned its Pakistan scheme 
as harmful to the interests of India, the mother- 
land of the Momins. 


Mr. Syed Habibur Rahman, President of the 
All-Bengal Krishak Proja Samiti said sometime 


back: 

When Muslims came to India they adopted this 
land as their country. They built a new nation 
and created an Indian lingua franca in the form 
of Urdu and Hindi....A new culture and a new 
civilization grew up by the mixture of the Hindus 
and Muslims. The two communities have very little 
that is not common. A majority of the Mussalmans 
in India are in fact bones of the bones of Hindus. 
....The nation must be regarded above communities. 
Everywhere national rights and interests are har- 
monised with communal rights and interests. It 
is deplorable this is not the case in India because 
of the policy of the Muslim League. 


Mr. Mahomed Yusuff Shareef, ex-Minister of 
C. P., presiding over the South Indian Anti- 


Separation Conference, said recently : 

“The division of India into Muslim and Hindu 
states instead of pacifying and strengthening India 
will create an internal cauldron eternally on the 
boll, both with passionate recriminations and 
internecine wars; and how long will the independ- 
ence of such a country last? No, in the division 
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of India there is no salvation either for the country 
as a whole or for any community. The more India 
thinks in terms of separate communities the more 
will mutual suspicions be accentuated. 


Mr. Mahomedbhoy Rowjee, a leader of the 
Ismaili Khoja community, says : 

It has become therefore all the more unfortunate 
that the Pakistan theory should be allowed to go 
unchallenged at the hands of responsible Muslim 
leaders of the country. Responsible and cultured 
Muslims of India have realised by this time that the 
theory of Pakistan is a counsel of despair and if 
adopted it will spell disaster for the whole Muslim 
community. In short it will be a political suicide 
for the whole country to adopt this vague theory. 
There is also the important factor of the econo- 

mic interdependence of Hindus and Muslims. 
throughout the country, which cannot be des- 
troyed without doing great injury to the material 
interests of the Mussalmans. In trade and com- 
merce, Hindu bankers finance Muslim business; 
Muslim firms have Hindu partners. In many 
trades and manufactures, processes are carried 
out in parts, one by the Hindu and the other by 
the Mussalman. A majority of the workers of 
the AJIS.A. which is being run under 
the directions of Gandhiji, are Mussal- 
mans. In many places artisans are Muslim, 
the financiers and distributors, Hindu. In many 
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villages, agriculturists are Hindu,  distribu- 
tors, Muslim. The internal economy of 
hundreds of villages rests on the co-operative 
work of both communities. A disruption of this 
interdependence will be a disaster. 


The Sikhs will not allow the partition of India. 
The Indian Christians are all nationalists to the 
core. Dr. V. K. John, President of the All-India 
Federation of Indian Christians, said recently at 
Trichinopoly : 

' ‘The Indian Christians as a community are 
opposed to the scheme of Pakistan or any division 
of India into different entities. 

_ Popular aspirations will never permit India to 
be cut up as so much area, and nothing more, The 
sufferings, which nationalists have undergone, the 
traditions which they have built up, the work 
that they have done have reared a fabric which 
will be stronger with every attempt to tear or to 
weaken it. 

Gandhiji, the embodiment of Indian Nation- 
alism, has already expressed himself in unequi- 
vocal terms : 


There is a message I should lke to reach the ears 
of every Mussalman. India cannot win Independ- 
ence if enght or more crores of Mussalmans are 
opposed to it. But I cannot believe that all of them 
are so opposed, until it is proved to me by the vote 


2 


AKHAND HINDUSTAN 


of every adult Mussalman. Let them declare that 
they want to have their political salvation apart 
from that of the Hindus. India is a poor country 
full of Hindus and Mussalmans and others staying 
in every corner of it. To divide it into two is worse 
than anarchy. It is vivisection which cannot be 
tolerated—not because I am a Hindu, for I am 
speaking from this platform as representative of 
Hindus, Muslims, Parsis and all else. But I will say 
to them, ‘Vivisect me before you vivisect India. You 
shall not do what even the Moghuls, who ruled over 
India for over two centuries, did not do’. What 1 
have said about the Muslims applies equally to 
Sikhs. If 30 lakhs of Sikhs will obstruct Indian 
Independence, we shall deal with them non- 
violently. Non-violent Swaraj cannot be won except 
by non-violence. There are other obstacles too im~ 
posed by the existence of an alien power. But we 
must restrain every nerve to achieve communal 
peace. Islam means peace. That peace cannot be 
confined to the Muslims. It must mean peace for 
the whole world.* 

Again, he stated: 

As a man of non-violence I cannot forcibly resist 
the proposed partition if the Muslims of India really 
insist upon it. But I can never be a willing party 
to the vivisection. I would employ every non- 
violent means to prevent it. For it means the un- 
doing of centuries of work done by numberless Hindus 
and Muslims to live together as one nation, Parti- 
tion means a patent untruth. My whole soul rebels 
against the idea that Hinduism and Islam represent 
two antagonistic cultures and doctrines. To assent 


*Harijan, September 22, 1940. 
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to such a doctrine is for me a denial of God. For I 
believe with my whole soul that the God of the 
Quran is also the God of the Gita, and that we are 
all, no matter by what name designated, children 
of the same God. I must rebel against the idea 
that millions of Indians who were Hindus the other 
day changed their nationality on adopting Islam as 
their religion.+ 

Akhand Hindustan is a living reality, which no 
man in his senses dare trifle with. 

There cannot be any parley on the question of 
integrity of India. There can be no compromise 
on the basis of its disruption. No coercion, no 
calamity, no slavery, however oppressive will 
make us agree to such vivisection. 

From Amarnath to Rameswar, from Dwarka to 
Kalighat, the land is one and indivisible. It is 
sanctified by the sacrifice of Indians of thirty 
centuries, It is the shrine at which our gods and 
fathers have worshipped. It is the hope of India’s 
sons; it will remain such till the end of time. Its 
inviolability is the first article of their faith here, 
their salvation hereafter. 

Whoever seeks to part what has thus been 
joined, will have to walk over the dead bodies of 
millions of Indians. 

And even then, India will remain one and in- 
divisible. 
+Harijan, April 13, 1940. 
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Ill 
The Spirit of Isa 


HE songs of Kathiawar still ring with the 
name of Isa, a Muslim hero in Kathiawar. 

The Sumra of Sindh coveted the beautiful 
daughter of a Jat convert to Islam. In the fight 
which ensued between him and the Muslims, over 
a thousand of the latter were killed, and the rest 
sought the aid of the Paramaras. Hundreds of 
Mussalman Jats and Hindu Paramaras laid down 
their lives side by side for the honour of a Mussal- 
man maid. 

On the hill of Mandava, two men lay mortally 
wounded, one Isa, a Muslim, and his friend, a 
Hindu. The Mussalman, in his last moments, saw 
his blood flowing out in a stream to mingle with 
that of his Hindu friend. But he was a loyal 
friend. He respected his religious feelings. He 
did not want his Mussalman blood to pollute his 
friend’s Hindu blood at the moment of death. As 
he lay dying, with trembling hands, he built a 
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little ridge of dust between them two to divert 
the stream of his own blood. : 

The Paramara saw this last act of friendliness, 
but could not brook the spirit of estrangement 
which lay behind if. With dying breath he 
shouted, “Isa! Remove the ridge. Let us not 
remain separate even in death!” 

Pakistan is the negation of the spirit of Isa. 

Whatever its ‘political aspects, Pakistan is a 
grave danger to the cultural and social synthesis 
which Hindus and Muslims have evolved in this 
country during the last seven hundred years. 

Pakistan is the extreme outpost of communal 
isolationism. 

The Muslim Disruptionist dislikes all common 
forms of conduct which emphasize national unity. 
If I sing Bande Mataram, my friend, the Muslim 
Disruptionist, feels hurt. If I call a school by 
its Sanskrit name, Vidya Mandir, it is offensive 
to him. If I salute a National Flag, it disturbs 
him. If I try to evolve a national language by 
using Hindustani, which both of us understand, 
he wants that we should speak only Urdu, which 
I find difficult to understand, It makes no differ- 
ence to him that outside the North, his Urdu is 
only a lame form of Hindustani. 

This is not enough. The claim of the Mushm 
Disruptionist is that his is not a religious mino- 


25 


AKHAND HINDUSTAN 


rity, but a rival nation. Being a nation, he must 
have a land to rule over. ‘India, therefore, 
according to him, should be so divided that his 
co-religionists may have a homeland of the faith- 
fuls, a Pakistan. 

If the Muslims as a religious minority confine 
their ambition to the safeguarding of their 
interests—which normally woula consist 
in freedom to pursue one’s own faith, 
—nationalism based on _ secular _ interests 
will express itself through forms of con- 
duct common with the majority. But if they 
insist on turning themselves into a nation, that 
is, a people with a land and government of their 
own; if they insist on breaking themselves away, 
at any cost, from the rest of us in search of a 
new national home; if the Muslim minority can- 
not reconcile itself to working with a Hindu 
majority even on a federal central government, a 
non-Muslim minority cannot be expected to sub- 
mit to a majority rule of Muslims in Pakistan. 

In the Punjab there are several districts like 
Kangra, Hissar, and others where the Hindus and 
Sikhs constitute 51% to 91%. The Hindus form 
a solid block of more than 50% of the population 
in a band running throughout the whole of 
Bengal from the districts of Murshidabad, Malda, 
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and’ Dinapur on the north west to Bakarganj, 
Naokhali and Chittagong on the south-east, These 
parts of the two Provinces will have to be sliced 
out and added to the Hindu Provinces. The pre- 
sent provinces, Bengal and the Punjab, therefore, 
must be subdivided into, Hindu and Muslim divi- 
sions. 

But there are taluks with a Muslim majority in 
a predominantly Hindu District, and taluks with 
a Hindu majority in a Muslim district. A district 
has its corporate life. It has a collectorate, a 
local board, a school board and so on. If a reli- 
gious minority is to be set up as a separate nation 

: there would be no justification for creating 

“Sudeten” areas. In any division of India into 
Hindu and Muslim India, therefore, the taluka 
must be taken as the unit. 

That may create some difficulty. There 
may be a Muslim Taluka in a Hindu district or 
districts. Or, there may be a Muslim village in 
a Hindu taluka. 

There are two alternatives. Hindu and Muslim 
India each may consist of a homogeneous block 
and islands dotted over the other block. Or, the 
Muslims of Ratnagiri, the Borahs of Godhra may 
have to be transplanted to the Muslim districts of 
the Punjab; and its Sikh and Hindu population 
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settled in Maharashtra and Gujarat. The Khojas 
and Cutchi Memons of Bombay may perktaps 
have to change places with the Hindus of N.W.F. 

The States might present some slight difficulty. 
A State may have to be treated as a Hindu or 
Muslim, either by population or by its ruler. If 
it is judged by population, Kashmir is a Muslim 
State and Hyderabad, a Hindu State, if by the 
ruler, vice versa. The only solution of the diffi- 
culty would be to exchange the populations or 
rulers. The Kashmiri Pandit will then bask in 
the southern sun among the Telugus, and the 
Moplas will float in the boat houses on the 
Jhelum. : 

The process of migration, under this supreme 
urge to find a national home, will—one may anti- 
cipate— be carried out with the joy and abandon 
of a great religious festival. The Kashmiri Pan- 
dits from the north and the Moplas from the 
south will start from their respective homes with 
their belongings in gaily decorated special trains, 
singing new national anthems, locking forward 
to the delights of their own lands of promise. It 
will be like the migration of a Vaishnava bhakta, 
on his shuffling off this mortal coil, to the joys of 
Goloka, where Krishna sports with Radha and 
Laxmi in unending Rasa. 
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In the meantime the Hindus and Muslims in 
their new homelands will have settled down to 
orderly existence. Once the great Pakistan solu- 
tion is arrived at, communal journals will become 
doves of peace, only cooing fraternal love. Hindu- 
Muslim riots will be a half forgotten memory of 
neolithic times. 

Having accomplished this transplantation, a 
Pakistan government will begin to function pre- 
sumably from Lahore, with its independent legis- 
lature, its army and finances, The Hindu govern- 
ment, we will say, will function from Delhi with 
a similar apparatus. 

The Pakistan, being an independent government, 
must look after its own defences. It will have 
an Afghan frontier on one side and the Hindu 
frontier on the other. In order to protect itself 
against foreign inroads, perhaps the Pakistan Gov- 
ernment may build a Maginot line on the North- 
Western Frontier, I dare say the Hindu Govern- 
ment may like to have a Maginot line of its own 
cutting across the Punjab to defend Hindu India 
from the dangers of the North West. A customs 
line between Hindu and Muslim India will, of 
course, become necessary. 

‘The Eastern Pakistan consisting of the Muslim 
districts of Bengal and Assam may join the 
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Western Pakistan in a federation or may like 
independence. 

As internecine wars, by the very nature of our 
hypothesis, are ruled out, Commissions of very 
competent Hindus and Muslims will have to plan 
out and supervise the fixing of boundaries and the 
exchange of population. Compensation for the 
property of the migrating people will have also 
to be ascertained. In order to accomplish this 
result without acrimony or strife, a tribunal of 
appeal will have to be set up to decide disputes. 
The Federal Court may come in handy. Perhaps 
the Chief Justice of India, a neutral, presumably 
an Englishman, will be then the umpire. , 

Inspite of having been torn from their ancestral 
homes and age-long neighbourhood, traditions and 
associations, we must assume, the people of Pakis- 
tan, to wit, the Pathans, the Punjabis, the Khojas, 
Cutchi Memons and the Borahs of Bombay and 
the Moplas of Madras, out of their religious faith, 
will at once evolve that self-conscious unity of 
sentiment, tradition and modes of conduct, with- 
out which the collective will of a Nation simply 
cannot exist. , 

The Muslim Nation once formed, one must 
take it, there will be no more internal jealousies. 
No more differences among Sunnis, Shiahs or 
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Wahabis; there will be only Paks of the Pakistan. 
The Southerners will naturally proclaim them- 
selves the blue blooded Aryas of Aryavarta. 

For settlement of neighbourly differences and 
for deciding policies of defence, one or more 
standing commissions of Hindus and Muslims will 
work for months, learning to adjust differences 
without breaking heads. Customs, extradition 
and such sundry other matters will require per- 
manent co-operation between the two Indias. If 
the Frontier is likely to create danger to both 
Indias, there may have to be a joint military com- 
mand and mutually agreed budgetary provisions 
on both sides to apportion military expenditure. 
‘Possibly Hindu and Muslim armies may have to 
be ready jointly to defend the Afghan Maginot. 

But the unexpected may happen, as it does in 
all schemes of men and mice, however well de- 
vised. 

Suppose, for instance, some irresponsible fana- 
tics on either side set their face against one of 
the processes outlined above. Suppose some 
Hindu or Muslim leaders dig their toes in and 
stand forth for a united Nation and raise 
the flag of Akhand Hindustan. They may 
collect a sufficient following to be able to 
lead a strong movement; some people, under 
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their influence, may refuse to leave their ances- 
tral surroundings. The movement, suppose, 
decides to oppose the forces of Law and Order. 
Some foolish sentimentalists may resolve to die 
rather than disrupt their Motherland. The Dis- 
ruptionists will then have to think out an elaborate 
scheme of coercing these recalcitrant elements. 

The Disruptionists may appeal to British bayo- 
nets to help them to partition India. But perhaps 
the bayonets may not be available. More likely 
they will hate to disrupt the unity which it had 
been to their interest to help to build up. The 
only alternative thereupon would have to be a 
long and bitter struggle between the Disruptionist 
and the Unionist. 

A tornado will then sweep over the country. 
Every man’s hand will be against his brother’s. 
Every hamlet, every street, will flow with blood. 
The Disruptionist and the Unionist will hate; 
boycott, and stab each other. We will then wade 
through blood and tears to undo the synthesis 
which we have achieved during the last seven 
hundred years. 

It cannot, however, be assumed that the 
bayonets will be kept unused while we destroy 
each other. They will enforce peace. the peace 
of the grave. The two communities will have 
only bartered freedom for slavery. 
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On the other hand, the Hindu Muslim synthesis 
is real. 

The same blood runs in the veins of the Hindus 
and the Muslims of the land, a mixture of Aryan, 
Dravidian and Scythian. We have evolved a 
common language. We have created a harmony 
out of diversity, of which Akbar and Kabir have 
been the shining examples. Hindu and Muslim 
thoughts have influenced each other. Hindu 
converts have been Muslim divines. Muslims 
like the ministers of the King of Bengal, became 
Rupa and Sanatan, the great Vaishnava Goswami 
of the Chaitanya Sampradaya. Teachings of Guru 
‘Nanak and Kabir, and the cult of the Khojas, 
whose sacred bouk Dasavatari accepts the incar- 
nations of Vishnu, have been the products of 
Hindu-Muslim synthesis. Our business, our 
pleasures, our art, music, and literature are the 
products of Hindu Muslim contact. In the villages 
where the past still lingers the Hindu and Mus- 
lim feel the kinship born of a common soil and 
a common culture. 

Before the exigencies of political leadership in 
separate electorship threw up a progressively 
communal outlook, the Hindus and Muslims were 
inspired by the spirit of Isa. 

I have vivid recollections of the spirit of Isa 
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which characterised Hindu Muslim relations in 
my native town forty odd years ago. 

There was Faiza Miya, Kaka as we called hin, 
a great friend of my uncle. He insisted on 
inviting us to dinner at his house. He got a part 
of his courtyard cleaned by Hindus. A Brahmin 
cooked for us there. We, orthodox Brahmins, 
with our silken garments on, dined in Brah- 
minical style. The aged Muslim sat with us a 
little away, his kindly face beaming with joy at 
having treated his friend in the way that his 
friend believed in. And he was at my uncle’s 
almost every day, sitting, chatting, eating, advis- 
ing the family on its affairs. 

We had a Muslim servant, who was with us for 
over thirty years, The rosary never left his hand. 
He never missed a Nimaz. The Koran was ever 
on his lips. But he knew and respected every 
habit and form of an orthodox Brahmin home. 
He brought up some members of my family. 
When we came to live in Bombay, on Shivratri 
and Gokulashtami days, he brought the priest and 
the flowers, opened the door of our house and 
saw to it that our household deity was duly 
worshipped at mid-night. 

There was again a relation of ours, a strict 
Brahmin, who served in a noble Muslim family. 
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There was not a family secret which ‘he did not 
know, and there was not a religious festival of 
his master which he did not look after. 

The spirit of Isa was with us then. 

I started active political life under a Muslim 
political leader. I was the Secretary, he the Pre- 
sident, of our organisation. He shared his political 
thoughts with us; and there was not a whisper 
nor a breath of his which could be called com- 
munal. He was the first to insist on ‘India for 
Indians’. He was the one who brought about the 
Hindu Muslim Pact of Lucknow. 

His name was Mahomed Ali Jinnah. “ 

And the spirit of Isa had then not forsaken 
“him, 

I lived under Dr, Ansari’s roof, and I never felt 
that he was a Muslim and I a Hindu. I have seen 
at Sewagram the same hut sheltering Khan 
Abdul Gaffar Khan, who drew his inspiration 
from Koran, and Gandhiji to whom Gita was as 
the breath of life. I saw them both, men of stern 
faith, living together in perfect harmony, their 
every action inspired by God who had taught 
them His self-same message through scriptures of 
differing faiths. 

The spirit of Isa is forsaking some of us, not 
because of political rights and wrongs but because 
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we insist on ignoring if not destroying the cul- 
tural synthesis which subsists between the Hindus 
and Muslims. It is the common bond of language, 
school and college; of social life lived together; 
of historical and traditional memories of mutual 
goodwill; of joys and sorrows, of triumphs and 
defeats shared together, that creates cultural and 
social harmony. 

Some amongst us however delight in weaken- 
ing it by reducing the points of contact between 
the two communities, 

One objects to teaching Hindustani, which we 
can all understand. Another objects to pres- 
cribing text books which deal with saints and 
heroes of both communities. A third insists on 
separate schools and separate curricula. History 
as now taught becomes a tale of strife instead of 
the synthesis which came out of it. Few spheres 
of social contact are left, except among the wes- 
ternized higher classes and the criminal under- 
world. Contact in its modern form through 
voluntary organisations, outside the Congress, is 
being reduced to a minimum. The Hindu is 
thrown back on a ‘Do your worst’ attitude. Every 
effort made by the Nationalist to compromise 
with the Disruptionist meets with a rebuff. The 
Nationalist is often baffled. Inspite of every con- 
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scientious effort to win the goodwill of the Muslim 
isolationist, the Congress Ministries are painted, 
on imaginary charges, as being oppressive Hindu 
cliques. Every Nationalist, Hindu and Muslim, is 
treated as traitor by the Disruptionist of his res- 
pective community. Every attempt to evolve 
common forms of secular conduct is frustrated. 
There is no wonder that a sense of frustration 
should seize the Unionist mind. 

The mind of the Hindu also contributes a great 
obstacle. It is essentially timid. It has not the 
courage to give or take boldly. Inspite of the 
overwhelming superiority in number the 
Hindu community is easily §overawed. 
Lest one seat more be given to Mus- 
lims in the Punjab, it let go joint electo- 
rates at the first R.T.C. For one seat 
on the Viceroy’s present Council, it pos- 
sibly might have accepted the com- 
munal veto in the Viceregal declaration. 
The slightest danger sends it into panic. It lacks 
the strength to take a bold stand on fundamentals; 
to unite and back them up with all it is worth; 
to compromise without fear of appearing weak 
and to assert without losing the sense of propor- 
tion. It is apt to forget that thirty crores of In- 
dians, as the Hindus are, cannot be bullied into 
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submission; that sharing power with a minority, 
which is blood of their blood, and bone of their 
bones, can never spell disaster to them or their 
culture. 

The cry to dismember India is restricted to a 
few. Sir Sikandar Hayat Khan has made a suc- 
cess of the Unionist Government in the Punjab. 
With his experience he and many like him are, 
and will be, against this dismemberment, 
Pakistan is a political slogan, not a living reality. 
India is one. The Nationalists, neither weak nor 
disorganised, believe in its indivisibility as the 
cardinal doctrine of their faith. There is also 
the huge but silent’ majority of Hindus and 
Muslims, who by habit, tradition and association 
have the unity of India interwoven with all they 
hold dear. The Disruptionist is apt to forget the 
unseen, but immense, determinative weight which 
this silent factor will throw in the scales against 
his disruptive ambition. 

What centuries of synthesis have joined toge- 
ther, no man can part asunder. 

The spirit of Isa will triumph. 
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Fear Complex # 





WANT to explain to you my position first. I 
left the Congress because I could not recon- 
cile myself to the principle of abjuring the 
use of force in matters of self-defence. I would 
have been untrue to myself, had I subscribed to 
_a principle which I did not believe in. Apart from 
this difference, I remain the same unrepentant 
Nationalist that I was before I joined the Con- 
gress and since. I cannot think of political free- 
dom for this country except on the basis of a har- 
monious adjustment of the claims of all our com- 
munities and interests which nationhood implies. 
I oppose the vivisection of India because it nega- 
tives both the existence and the future of the 
Nation. ° 
I am equally convinced that the demand for 
the vivisection of India is intended to destroy the 


*Address delivered to the Rashtriya Swayam Sevak 
Sangh, Poona, on 6th August, 1941. 
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position and influence of Hindus in this country .- 
The ambition of the Disruptionists to have a Mus- 
lim majority or even an equality in the Govern- 
ment of India is actuated by a desire to reduce 
the Hindu majority to the position of a minority. 
The Hindus, on the other hand, so long as they 
are divided and disorganised cannot resist this 
sinister ambition, If the Hindus and other nation- 
alist elements like the Sikhs, Christians, Nation- 
alist Mussalmans and others, by whose joint efforts 
Akhand Hindustan is to march to freedom, are 
over-awed into submitting to India’s vivisection 
or to their reduction to the position of a minority, 
life will not be worth living in this land. ; 
Your Sangh is a widespread organisation of 
Hindus, pledged to the service and strengthening 
of Hindus. If so your first and foremost duty is, 
therefore, to teach fearlessness to the Hindus. 
The Hindu has a difficult future to face. With 
the impact of new conditions the old forces which 
gave us unity and strength have lost their vigour. 
Varnasrama Dharma, the backbone of our social 
fabric—which was based on the interdependence 
of social groups—has lost its potency. Our society 
has become a conglomeration of mutually dis- 
trustful castes. Its harmony is now cut across 
by provincial and linguistic differences. The unity 


40 


FEAR COMPLEX 


which the Sanskrit language, Puranic tradition 
and: Indian culture gave to India is weakened by 
alien influence which has destroyed the old bonds 
without substituting new ones. In the name of 
toleration we have let the social system grow 
nerveless. Castes cannot stabilise social life now. 
Joint family cannot provide social insurance. 
Hoary traditions which saved us from the shocks 
of time have lost their protective value. We ape 
the West. We have learnt to bend our knee to 
the foreigner without being conscious of the in- 
dignity involved. In our helplessness we shout, 
beg and curse, but know not how to consolidate 
‘eur forces. And we are facing the greatest crisis 
in the world’s history. 

The one and only new force which we created 
in co-operation with other communities was 
nationalism. But at present it is at the cross roads. 
The labour of a century is being threatened by a 
few fanatical disruptionists who desire to divide 
India by harnessing religious bigotry to the cha- 
riot wheel of politics. No patriotic Indian whe- 
ther Hindu, Muslim, Sikh or Christian, can look 
upon this with equanimity. Akhand Hindustan 
was, and is, a living reality; and to the end that 
it must remain so, everyone of us must bend our 
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But the greatest stumbling block to resisting 
the disruption of India is not the fanaticism of 
the Disruptionists but the fear complex of the 
Hindus. Of course there are exceptions, as there 
are to every rule. But we prefer, ordinarily, to 
be apologetic, lest we should lose a chance by 
being courageous. We create verbai illusions so 
that we can escape hard realities. So long as we 
get a job, or interest on our money, we, as a rule, 
will go through every humiliation. We are afraid 
of losing caste—not necessarily hereditary caste— 
but any that others may create for us. The herd 
sense oppresses us all the time; the straying sheep 
is the worst sinner. ; 

Do not deceive yourselves that those who watch 
you from afar are not aware of your lack of cou- 
rage. If the British throw just a few crumbs, the 
Hindu scrambles to pick them up. If they favour 
a Muslim, he rushes in lest he might be forgotten, 
If the British appear to lose the war, he spends 
sleepless nights lest Hitler might get at him. 

I give you a recent instance. Sir Sikander, by 
his action, could change the ratio between Muslims 
and Hindus in the Central Government from 
33 : 66 into 44:56. As between Hindu and non- 
Hindu the ratio is already 50:50 while the 
strength of Hindus is about 75% in the country. 
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“THe” Hindus, forgetting their claim to representa- 

tion.on population basis, congratulate them- 
selves that they are not left out altogether. The 
Hindus Jack the courage of Sir Sikander; other- 
wise they could not have been so slighted or 
ignored, 

If a Muslim frowned we would be prepared to 
give up our language, our dress, our culture. We 
are afraid of not being accepted as nationalists if 
we stuck to things which make us what we are. 
If the country is threatened with disruption, we 
find excuses for not resisting the threat. We are 
being threatened into giving up the right to go in 

‘procession, the pleasure of playing music, the 
pride of using a Sanskrit word, the joy of singing 
Bande Mataram, the birth-right to use Hindi. 
“Let’s give in, lest we invite a greater calamity” 
we love to say. Any excuse will do provided it 
serves us as a cloak to our timidity. 

Someone once said that the Hindus are a dying 
race; unless we cast out fear we shall be worse 
than dead—soulless. We shall be bullied, coerc- 
ed, into giving up everything which makes life 
worth living. Nationalism, the one basis on which 
India hopes to build up her future, will never 
triumph unless we shed our fear complex; unless 
we remain true to our culture; and above aii, un- 
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less we stand up against all threats. We haVe ai 
language, a religion, a social structure, a culture, 
and above all, a country. We can only co-operate 
on the basis that what makes us great remains 
unimpaired and respected, and India, our sacred 
land, remains one and indivisible. 

You are a large and influential body with many 
branches in several parts of India. Your object 
is to organise and strengthen the Hindu com- 
munity. But in your. enthusiasm for the end 
you have in view, do not forget that we are an 
unarmed subject race; that the root of cur mis- 
fortunes is alien rule; that foreigners will help 
you only if it suits their self interest, not yours. 
In the struggle for Akhand Hindustan that is 
ahead of us, we have therefore to enlist all sections 
and communities of India which may be ready to 
join us. No strong man loses his strength by 
coveting the co-operation of everyone who is will- 
ing to join him. Our vision, therefore, must not 
become blurred by any anti-national narrow- 
mindedness. We should work so that the Nation 
may be great; that we should be true to ourselves; 
that we sink our provincial and linguistic differ- 
ences and achieve an irresistible consolidation. 
But we can only be great by efforts to attain a 
common nationhood with other communities. A 
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great Indian nation is and can only be the hope 
of their future. 

But Akhand Hindustan is not a communal pre- 
blem, not even a social, political or religious one. 
There are some things which are above political 
rights and religious bonds; of them, the right to 
live, the right to live in security, is the most 
sacred. This will simply vanish, if the territorial 
integrity of our land is disrupted. In this Sense 
Akhand Hindustan is above political expediency 
and religious difference. It is the prime necessity 
of life. 

Nationalism is not antagonistic to my being a 
true Hindu, just as it is not antagonistic to a Mus- 
lim being a true Muslim. I want to live in peace 
and harmony with non-Hindus in India; to gain 
national freedom for all, by the efforts of all. 
But I refuse to be apologetic of my race, religion 
or culture. I want my country to be free and 
strong; I want my culture to flourish and grow 
strong, and deliver its message to the world. 
Political rights and opportunities are a mere frame 
work in which to live the life as my forbears 
conceived it. If Hinduism wete an empty shell, 
we may as well be Muslims; if Hinduism has a 
meaning and a message, we shall not suffer any 
power on earth to tear it up from the soil of 
Akhand Hindustan. 
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To the Hindu youth my only appeal is that he 
should shed fear. We are thirty crores. We. have 
strength, resources, ability, organisation. We have 
a proud heritage, history, culture. No one, how- 
ever powerful, can keep us in_ serfdom 
or reduce us to that state, unless 
We ourselves want to remain or become 
serfs, Others try to over-awe us, for, we are will- 
ing to be over-awed. Get rid of the fear complex, 
I beseech you. Build your cities on the Vesuvius. 
Plant your feet firmly. Let your head touch the 
sky. For, India has a message for the weary war- 
ridden world. 

India cannot die, for, you will save it. 
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Asta HINDUSTAN is not a epithet 
question, nor is it a religious ene. The unity 
and integrity of India is a vital necessity for the 
existence of all communities in this country. 

In human affairs there is a tendency to sub- 
ordinate reality to slogan. Slogan is the coin of 
.the lowest value which represents an idea, in- 
tended for circulation among the largest number 
of human beings. In order to secure the widest 
circulation, it has to be very cheap; and for secur- 
ing cheapness, the Idea has to be mixed with 
base alloy. Very often, the alloy has little of 
intrinsic value in it. 

One of the cheapest and most current of such 
slogans in the world for the last three hundred 
years is National Sovereignty. In the name of 
National Sovereignty, wars are being waged in 
Europe since the Holy Roman Empire was 
broken up in Europe. National ambitions, which 
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the doctrine gave rise to, brought about the 
World War I. They invented the Treaty of Ver- 
sailles. The national ambition of England against 
France led to the rise of Hitler. It was the lure 
of National Sovereignty that destroyed the 
League of Nations by preventing it trom assum- 
ing the role of an international government of 
power. International order, therefore, never 
placed conflicting national sovereignties. Hitler- 
ism became the most violent and unrestrained 
form of national ambition yet conceived by men. 
National Sovereignty, or the idea that the state 
is sovereign, is not something inevitably pre- 
destined by the nature of things. Prof. Laski 
says: 
It is an idea, with a history, the nature of which 
very largely explains the present position. The 
sovereignty of the State came into being to rescue 
the secular prince from the trammels of ecclesiasti- 
cism. When the Christian commonwealth of the 
Middle Ages broke down, simultaneously, almost, 
with the eclipse of a feudal society, some means 
was necessary to find centres of unity in the new 
plurality of experience. The theory uf sovereignty 
was the means discovered. It enabled a clear sys- 
tem of legal obligations to be laid down which the 
individual evaded at his peril. The sovereignty of 
the State meant the supremacy of its will over all 
other wills which sought to contest its validity. 
It was never politically adequate, as the hisory of 
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Church and State makes evident; and it was never 
ethically satisfactory, as Bodin’s own insistent limi- 
tations make clear. But it satisfled the great need 
of certainty, and the reader of Hobbes will find 
hardly a page of his vigorous positivism in which 
the yearning for certainty, at almost any cost, is 
not the outcome of a grim experience of what 
anarchy implies. 

This slogan has served the same purpose in 
the international field, which the instinct of self- 
preservation serves in a jungle. Each animal, as 
each nation, tries either to eat up the other or is 
eaten up itself. And thus we get the World War 
II which is the legical outcome of the narrow 
creed of national sovereignty. 


_This slogan is hopelessly unreal. The world 
conditions wil] not permit its being realized. 

If the difficulties through which the world has 
been wading for the last few decades are examin- 
ed, it would show the utter futility of attempting 
to eliminate wars unless national governments 
are replaced by an international federation arm- 
ed with the strength to repress internal turbul- 
ence and meet external dangers. 

What the League of Nations could not do is 
being done under the stress of this War. National 
sovereignty as a political reality was dead the 
day the Axis was formed, and was buried when 


49 


AKHAND HINDUSTAN 


the Le&se and Lend Bill was passed. To-day the 
White Constituents of the British Commonwealth, 
the Colonies of the Belgian and Dutch Empires 
and the U. S. A. on the one side, and Germany, 
Italy, France, Rumania, Hungary and also Japan 
on the other, form two vast international super- 
federations with Defence, Foreign Affairs and 
incidental matters as super-federal subjects. The 
victory will go to one or the other federation, 
and the victors will have to maintain a super- 
federation, indissolubly united by the exigencies 
of self-defence, 

Just as the world learned to postulate a society 
with State as the source of all power, the world 
has, by bitter experience, learned that there is a 
society also of States; that if humanity is to be 
saved, the law of the society must be binding 
upon its individual members; and each State, 
whatever its territory, wealth or power, must be 
brought within an international order, of which 
the separate States are but parts. The world is 
moving towards a state of affairs when interna- 
tional law is primary over the municipal, and 
international exigencies dominate national ambi- 
tions. 


India wants Independence because Indians are 
not free and equal partners in an international 
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federation. Independence is the symbol of 
India’s urge for equality with the White consti- 
tuents of the Commonwealth, an equality pro- 
portionate to its population, wealth and ability. 
But if by Independence is meant isolated national 
sovereignty, it is as dangerous both to India and 
to the world as the Imperialism which claims for 
the White man the trusteeship of the world. 

Even the independent India of the ardent 
Nationalist cannot have the unfettered National 
Sovereignty of the Hobbes brand. Its defence 
and foreign affairs will have to be internationalis- 

_ed. They will have to be dealt with as super- 
national subjects, by the representatives of the 

* Indian Government jointly with the representa- 
tives of the other members of the super-federa- 
tion. Any other view of the future is but the 
phantom of a vanished age. No man with a sense 
of realism can entertain it during the war, or 
pursue it after the war. 

If this is the position of India, what will hap- 
pen to this will-o’-the-wisp of the national sove- 
reignty for a minority which the Disruptionists 
of India hope to establish in a part of India, 
against the wishes of the Hindu and Muslim na- 
tionalists and the Sikhs and the Christians; 
against the determined efforts of the great poli- 
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tical] parties like the Congress, the Hindu Maha- 
sabha, the Azad Muslims, the Momin Conference 
and the Ahrars. Will-o’-the-wisp it is, and will 
remain till the end of time. But taose who pur- 
sue it have been endangering the happiness and 
peace of this country and retarding the political 
emancipation of the race. 

Pakistan is a hybrid born of religious intoler- 
ance and National Sovereignty. It is a claim for 
national sovereignty for a minority which is 
racially and economically one with the majority 
and culturally not very different. Instead of one 
Indian Government, it predicates two Indian. 
Governments, each with its own defence and 
foreign policy; each with its minority problem 
rendered more acute by having a Sudetenland in 
each; the last word in Balkanisation. 

Akhand Hindustan is not a fiction. It is a fact, 
woven out of racial, economic and cultural unity 
of all Indians; strengthened by British rule dur- 
ing the last century and over-whelming popular 
strength; sanctified by tradition and faith. And 
the fact will continue to be a fact till the end of 
time. 
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The Menace 


Y insistence on the necessity of mobilising 

opinion in favour of AKHAND HINDU- 
STAN is not the result of panic. It is an 
attempt to focus opinion on the principal menace 
“to the country’s well being. 
- The pre-British position of the Hindus and 
Muslims in India inter se was that of two reli- 
gious sects of the same homogeneous people, who 
had come to a friendly adjustment of their reli- 
gious antagonisms. 

First: The political antagonisms in the coun- 
try were not based on religious differences. 
Aurangzeb, the only fanatic Mogul Emperor, 
waged wars alike against the Hindu and the 
Muslim kings of Deccan. In the wars of the 
East India Company Hindu allies fought against 
Hindu enemies and Muslim allies against Muslim 
enemies. The Mutiny of 1857 was a war of inde- 
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tical parties like the Congress, the Hindu Maha- 
sabha, the Azad Muslims, the Momin Conference 
and the Ahrars. Will-o’-the-wisp it is, and will 
remain till the end of time. But those who pur- 
sue it have been endangering the happiness and 
peace of this country and retarding the political 
emancipation of the race, 

Pakistan is a hybrid born of religious intoler- 
ance and National Sovereignty. It is a claim for 
national sovereignty for a minority which is 
racially and economically one with the majority 
and culturally not very different. Instead of one 
Indian Government, it predicates two Indian. 
Governments, each with its own defence and 
foreign policy; each with its minority problem 
rendered more acute by having a Sudetenland in 
each; the last word in Balkanisation. 

Akhand Hindustan is not a fiction. It is a fact, 
woven out of racial, economic and cultural unity 
of all Indians; strengthened by British rule dur- 
ing the last century and over-whelming popular 
strength; sanctified by tradition and faith. And 
the fact will continue to be a fact till the end of 
time. 
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Y insistence on the necessity of mobilising 

opinion in favour of AKHAND HINDU- 
STAN is not the result of panic. It is an 
attempt to focus opinion on the principal menace 
“to the country’s well being. 
- The pre-British position of the Hindus and 
Muslims in India inter se was that of two reli- 
gious sects of the same homogeneous people, who 
had come to a friendly adjustment of their reli- 
gious antagonisms. 

First: The political antagonisms in the coun- 
try were not based on religious differences. 
Aurangzeb, the only fanatic Mogul Emperor, 
waged wars alike against the Hindu and the 
Muslim kings of Deccan. In the wars of the 
East India Company Hindu allies fought against 
Hindu enemies and Muslim allies against Muslim 
enemies. The Mutiny of 1857 was a war of inde- 
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pendence\ by both the Hindus and Muslims with 
the Mogul Emperor as the rallying point. 

Second: The social adjustment between the 
two sections was complete. Each respected the 
other in his pursuit of his religious belief and 
social convention. There was no dispute about 
Music before the Mosque. The language of each 
province was the mother topgue of both. Con- 
version which latterly was not systematically 
pursued did not imply @ change in social cr per- 
sonal habits nor ar ak with other communities 
except in matters a ecting religion. 

Third: The racial affinity of the population 
in every province made for a complete scnse of 
unity. The Jat Hindu, the Jat Sikh, and the 
Jat Muslim in the Punjab were more allied to 
one another than the Jat Hindu of the Punjab 
and the Tamil Hindu of Madras. 

Fourth: The caste system and the joint family 
system persisted among the Muslims as much 
as among the Hindus. 

Fifth: Religious tolerance and the exchange 
of religious thought and practice had left little 
trace of religious antagonism between the two 
sections. Chaitanya had Muslim followers. 
Kabir was the apostle of Hindu-Muslim unity 
The two saints Diyal Bhavan and Jamali Sultan 
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were life-long comrades in religious Wife and 
their tombs in the Punjab are still worshipped 
both by Hindus and Muslims. Bawa Father, a 
Pir, was the disciple of a Hindu saint. Baba 
Shahana, a Hindu Saint, the founder of a sect, 
was a chela of a Muslim Pir. In Gujerat, the 
Hindu and the Muslim respected each other’s 
shrines and sometimes took vows at them irres- 
pective of the faith for which it was reared. 

Sixth: As the whole population was but of 
one race, .inspite of conversions during Muslim 
rule, its economic unity was complete. 
_ When the British completed their conquest of 
‘India in 1857, this harmonious adjustment 
between the Hindu and Muslim sections of the 
population had just expressed itself through a 
common effort during which Hindu and Muslim 
blood had flown together to win the freedom of 
Hindustan. For decades thereafter, Hindus and 
Muslims were united in their efforts against the 
common exploiters; and their joint resentment 
against the British was responsible for the found- 
ation of the Indian National Congress and for 
the first twenty years of its effort. 

The British rule, the education and institutions 
it brought in its wake, at first cemented the unity 
which subsisted between the Hindus and the 
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Muslim They were one people and one nation 
and had one national impulse for freedom. : 

The British, with the aid of the Sikhs, had 
destroyed the Hindu and Muslim power in 1857. 
But the opportunities which peace afforded led 
to an Indian struggle for power and economic 
supremacy in their own country which the 
British could not look upon with equanimity. 

In this struggle the Hindus, by their number, 
education and wealth, were the more formidable 
antagonists. The British then began to woo the 
Muslims, in order to prepetuate their domination 
with the instrumentality of the largest minority. 
of the country. This was done openly, un-— 
abashedly. 

A deputation of leading Muslims staged a 
‘Command performance’—as the late Moulana 
Mohamed Ali called it—by waiting on Lord 
Minto and demanding separate representation. 

In 1909, the British by the New Act, threw the 
apple ‘of discord. Separate constituencies were 
created. The opposition of Saiyad Hassan Imam 
and Mr. Jinnah to the scheme, in the interests of 
the national solidarity, was of no avail. 

The second stage was reached: the Muslims 
from a religious minority were accepted as a 
political minority of a single people. 
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‘Once the seed of distrust was sown, it was 
well looked after by the communally minded re- 
presentatives in the Council whom the separate 
electorates had thrown up. 

The war brought a deepening consciousness of 
national freedom. The Home Rule Movement 
was gathering momentum, and the communal 
representation provided a handy obstacle. 

In October 1919, the famous Memorandum of 
the Nineteen was submitted. Immediately a few 
Muslim leaders asked for separate representation 
in the Punjab and C. P., fixation of the numerical 
strength in legislatures, and safeguards against 

-reitgious legislation. 

. At the Lucknow Congress, December 1916, the 
Lucknow Pact was made. By the Pact the 
Muslims gained heavy weightage in the legis- 
latures. We were then told that once that Pact 
was made the Muslims will march side by side 


with the Hindus to national freedom. 
Population Proportion of 


seats. 
Bengal 52.6% 76% 
Bihar & Orissa 10.5% 238% 
Bombay & Sind 20.4% 163% 
C. P. 4.3% 349% 
Madras 6.5% 231% 
Punjab 54.8% 91%’ 
U. P. 14.0% 214% 
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The Lucknow Pact was accepted by the Mont- 
ford report, though it disapproved of it. But the 
British made one significant change. Instead of 
leaving legislation affecting religion and usages 
to the members of the communities affected, the 
previous sanction of the Governor-General to 
the clause was provided. 

This was the third stage: The British consti- 
tuted themselves the guardians and trustees of’ 
Muslim interests against the nation as a whole. 
The Montford Council Reports attest to the 
growing claims of the Muslim communalists. 
Hindu-Muslim riots became a normal feature 
of the country. The attitude of the British Ad~ 
ministration was throughout against the Hindus, 
and hostile to the Congress, the national orga- 
nization. 

But the majority of the Muslim leaders who 
had been parties to the Lucknow Pact was in- 
satiate. They wanted 14 more points before they 
could work for national freedom of India. These 
points included among others the following : 

1. Retention of the weightage for the Mus- 
lims in the six provinces where they had 
already secured it. 

2. A fixed and unalterable majority in 
Bengal and the Punjab. 
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3. A balance of provinces in the. country 
by creation of two Muslim provinces— 
Sind and N.W.-F. 
These points were put forward as a quid pro 
quo for joint electorates. The Hindus opposed 
this proposal. The Simon Commission opposed 
the second demand. The British Prime Minister, 
as an arbitrator, granted all the demands, except 
as to the residue in the Centre, which he did not 
want to part with more in British interests than 
in those of India. The Nationalists and the 
Hindus lost all they were fighting for and the 
British saw to it that they did not get the joint 
electorates. 

‘This was the fourth stage: Instead of being 
content with protection as a religious and poli- 
tical minority, the Muslims demanded, and the 
British conceded, their right to secure a balance 
of power with the whole of India, without any 
commitment as to national solidarity. 

The Simon Report saw neither the Nation nor 
the Hindu Community. It described India as 
“a land of minorities”; and, of course, the British 
were the trustees to fight the battle of minorities 
against the integrating force of nationalism. 

The claims of the Disruptionists grew higher 
than on what they fed on, and the lessons which 
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Hitler was teaching the world came in useful. 
Muslims were no longer a political minority in 
India. It was officially claimed on their behalf 
by the Disruptionists that they were a national 
minority like Sudeten Germans. 

A national minority was a minority in a new 
state created by the Treaty of Versailles and 
belonging to a race which enjoyed sovereign 
power in another state and the fundamental 
rights of which were guaranteed by the League 
of Nations. These National Minorities became 
willing instruments in the hands of the country 
of their race for sabotaging the naticnalising 
attempts of the New States, and were respon- 
sible for the World War II. How Hitler destroyed 
Czechoslovakia in the name of Sudeten Germans 
is recent history, 

A new stage was reached when the Muslim 
League assumed the role of Hitler and demanded 


equality for the Sudeten Muslims of the whole 
of India. Its demands, inter alia in 1938, were: 


1. Fourteen points of 1929, that is, no Gov- 
ernment of India with residual powers. 
2. Statutorily fixed share in the services. 


3. Protection for personal law and culture; 
Sahid Ganj Mosque; freedom of reli- 
gious practice: protection of the right to 
Slaughter cows. 
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4. “Bande Mataram” to be given up. Tri- 
colour Flag to be given up or Muslim 
League Flag to be accepted as equal to 
the Tricolour, 

5. Muslim League to be recognised as the 
only representative organization of the 
Muslims in the country. 

6. Coalition Ministries in the Provinces. 


These demands were tantamount to the Con- 
gress, the Nationalists (both Hindus and Muslims) 
and the Hindus giving up their national charac- 
ter and their objectives of nationhood and demo- 
crecy. A minority insisting on being treated as 
a high negotiating party with the rest of the 
country. 

This is the fifth stage: In 1939 the demands 
had grown further. 


1. Fifty per cent for Muslims in Legisla- 
tures and Services. 

2. Acceptance of Urdu as the National 
Language. 

No Sanskrit word was to be tolerated, though 
it was the sacred language of thirty crores of 
Indians; even a harmless word like “Vidya 
Mandir” offended the Muslims in C. P. where 
they formed but 4.40% of the population. Urdu 
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on the other hand was to be imposed as a National 
Language of 322 millions of India, (including 40 
millions of Muslims) 80% of whom speak langu- 
ages based on Sanskrit. 

Education, Marriage and Social Relations which 
form the media of harmonising racial and com- 
munal differences were being segregated in com- 
partments, No Muslim boy is to begin educa- 
tion except in Urdu and only through text books 
which deal with Islam. The Shariat Act in the 
twinkling of an eye changed the personal law 
of unwilling millions of Muslims who were gov- 
erned by Hindu usages. Islam was a prosely- 
tising cult, Hinduism an exclusive one; and 
proselytising was favoured by the Muslim com- 
munity as an act of religious merit. Thus the 
two communities began drifting further apart. 
There is no denying the fact that there is greater 
estrangement, greater distrust and greater re- 
sentment between the two communities at pre- 
sent; and that this is the creation of short sighted 
people. 

But the sixth stage was reached when PAKI- 
STAN was ushered into politics on the back of 
the two nation theory, and Gandhiji was treated 
as representative of Hindus. Muslims were no 
longer a national minority, but a nation. The 
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Congress was only a National Congress of the 
Hindu Nation. 

Dr. Ambedkar had obligingly worked out a 
scheme of Pakistan consisting of predominantly 
Muslim are&s. But the disruptionists are con- 
veniently vague about their schemes. They may 
want lebensraum; they may want a port or two; 
they may want to have a few surrounding Hindu 
States in order to play the Suzerain. What more 
may be needed to feed such growing appetite it 
is difficult to say. 

But the seventh stage came in 1940, when as 
a sort of super race of India, they demanded the 
right to rule India, In the terms offered to Lord 
Linlithgow, the Disruptionists demanded, first 
50% in the Government of India if the Congress 
came in; or a majority if the Congress did not; 
that is a majority in any event. Secondly: No 
more changes in Government of India unless the 
Disruptionists agree. 

Nationalism was thus to be destroyed; the 
Hindus were to be reduced to serfdom; and the 
Anglo-Muslim syndicate was to hold India in 
fee! 

This would ordinarily look like a mid-summer 
night fancy of Bottom when he had the ass’s 
head on. But it is not so. 
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The recent riots point to a determined tech- 
nique. “The third thing that is noticeable”, says 
Dr, Ambedkar, “is the adoption by the Muslims 
of gangsters’ methods in politics. The riots are 
a sufficient indication that gangsterism has be- 
come a settled part of their strategy in politics. 
They seem to be consciously and deliberately 
imitating the Sudeten Germans in the means 
employed by them against the Czechs.”* 

It is a mistake to imagine that Pakistan has 
been a cry only restricted to the Disruptionists. 
It has gone down to the Muslim masses as an 
anti-Hindu war cry. 

The second reason is that Britain, though it 
created this Frankenstein, is not equal to fighting 
it by itself. This has always been the result of 
its usual unimaginative diplomacy. 

Britain’s greatest ally in India was the edu- 
cated Indian Nationalist, steeped in British tradi- 
tion and nourished on English literature. He 
only wanted some form of Dominion Status. He 
could not think, inspite of bold words, of any- 
thing except an honoured and equai place in 
the British Commonwealth. 

But the Muslims were led step by step to in- 
crease their claims to fight this nationalist ambi- 


(Thoughts on Pakistan, p. 267). 
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tion. As tne result, Disruptionists now.seek to 
convert religious enthusiasm into political fana- 
ticism in order to substitute themselves as the 
ruling race in this country. 

In 1921, 1t appears from the brilliant chapter 
Weakening of the Defences, in the aforecited 
book, Muslims were 24.9% of the Jndian Army. 
In 1930, the Muslim percentage was raised to 
30%. In order to strengthen the Army against 
the Hindu politicians likely to secure power un- 
der the ‘progressive realization of responsible 
Government’ this percentage was raised, in 1940, 
the learned author thinks the percentage may be 
anything between 50 to 70%. Some say it is 
even more. No Indian seems to know the exact 
truth. 

In fairness, however, to the British and to the 
present Viceroy, it must be confessed that they 
were keen on implementing the Government of 
India Act of 1935, because, among other things, 
they foresaw the dangers of a disruption. But 
the outburst of the War rendered the keenness 
academic. 

Attempts are being made either to disrupt the 
country and start the two Indias on a career of 
mutual aggression, or to destroy nationalism and 
reduce the Hindus to a statutory minority. 
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If the Muslims demanded a redistribution of 
provinces in such a manner as to give them 
provinces with a predominant Muslim popula- 
tion; if they asked for wider powers for such 
provinces, with say, option to federate later as 
to some of them; if they required safeguards 
against the Centre rendering the powers nuga- 
tory; if they insisted upon fundamental rights 
of cultural and religious freedom for Muslims 
and Hindus in all provinces, one could not ignore 
the justice of the claim. 

But their demand as at present is a MENACE 
to the country and its people including the Mus- 
lims. Neither attempt will succeed. But so long 
as either of the attempts continue to be made 
it will bring in its trail a blood feud which will 
mar the harmony of life and keep India from 
self-realization. 

Whatever the nature or the magnitude of the 
menace, it must be met, and met both wisely 
and well. Akhand Hindustan cannot die. 
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If Nationhood Is Nezatived 


HAVE repeatedly said that Akhand Hindustan 

movement is not, and is not intended to be, a 
party. It is the concern of every party and interest 
in the country. Gandhiji once solemnly stated : 
“vivisect me before vivisecting the country.” 
And going to the antipodes, even Mr. Amery, 
who is always ready to oblige the Disruptionists, 
has not yet thrown off his loyalty to Akhand 
Hindustan. Any attempt, therefore, to make it 
the plank of only one party will serve an interest 
exactly the contrary. Other parties may come 
to feel that it is less of a concern of theirs. 

For the Muslims I have the same love as for 
other sons of the soil. The bulk of the Muslims 
in the country are Hindu converts to Islam. In 
accepting a different faith they did not become 
foreigners. Inextricably bound with the economy 
of the whole country, they are one and indivisible 
with the Hindus. 
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The attitude of the nationalists against the 
proposal to vivisect the country is clear, If 
Muslims are a political and religious minority and 
desire to stand shoulder to shoulder with Hindus 
and other communities on the march to national 
freedom, every legitimate right should and must 
be secured to them. Indian nationalists never 
want to build their freedom on the serfdom of 
any minority. We are one Nation; we wish for 
a National Government; we want National Free- 
dom. We are prepared to accept any scheme for 
the safeguarding of minorities which does not 
interfere with this conception. It was this desire 
which inspired the Karachi Resolution of the | 
Congress on Fundamental] Rights. 

But the ambition of the Disruptionists is not 
to get cultural protection for a religious minority. 
Neither is it an attempt to secure safeguards 
for a political minority. It is not even the claim 
of a national minority to obtain autonomy in its 
own area within the framework of a single State. 
The objective of this movement is to break up 
the unity of the country; to destroy the Indian 
nation; to frustrate the prospect of national 
freedom; to dominate India in the name of a reli- 
gious minority; to reduce Hindus and other 
communities to the position of serfs. 
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Feéw realise the implications of the Pakistan 
movement. We are, in fact, afraid to do so. The 
Indian mind, with its usual sophistry, thinks that 
somehow, sometime, they will not arise, 

If Pakistan comes in either of its aspects, the 
country will be cut in twain. Its racial and 
economic integrity will be sundered. Indians will 
be foreigners in the land of their birth. Two 
camps, armed to the teeth, will seek to destroy 
each other’s freedom and culture. The whole 
country will be converted into what the District 
of Dacca was during the recent riots. 

The alternative to Pakistan suggested by the 
Disruptionists is more dangerous still. The con- 
fessed ambition of the Disruptionists is that nine 
crores of Indians should be secured an equality 
with the remaining thirty by some legislative 
trick. The machinery of the state will, it is hoped, 
then pass from the people as a whole into their 
hands, 

This ambition of the Disruptionists is in striking 
contrast to the Muslim claim in the past. In the 
Punjah and Bengal, it was ‘claimed that the 
majority of Muslims needed protection against 
the non-Muslims and so they secured a majority 
representation by statute. In the name of the 
Same protection now one quarter of the country 
wants a statutory equality with three quarters. 
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This conjuring trick can only be performed : 
first, if the religious bond of Islam is converted 
into an aggressive political force and sustained 
by religious fanaticism; secondly, if the Hindus, 
and other communities including the nationalist 
Muslims are so disorganised or terrorised that 
they will not have any effective voice in the 
creation of this topsy-turvydom. 

A minority so organised and inspired, enjoying 
equality at the centre against disorganised oppo- 
sition, will mean the certain exploitation of the 
machinery of the State against the non-Muslims. 
The plight of Hindus in Bengal in matters affect- 
ing even culture shows which way the wind is | 
sure to blow. : 

Nationalism is based on the principles of liberal 
democracy : the rule of the people, by the people, 
for the people; the rule of a majority in politico- 
economic spheres, with due regard to the cultural 
and other special rights of all communities. But 
the claim of a religious minority to dominate the 
machinery of the State in this fashion is the nega- 
tion of freedom, of democracy, of national- 
ism; a negation of the elementary de- 
cencies of civilised life. A claim like 
this, no doubt, can be enforced by force 
of arms. But it cannot be the subject of 
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negotiations. And if it is sought to be enforced by 
turbulence or blackmail, it becomes the duty of 
every nationalist to oppose it at all costs. 

The Pakistan movement is not merely political; 
it is the result of a generation old tendency to 
overawe the whole life of the country. It has 
sinister cultural aspects with which we are all 
too familiar. I will deal with one aspect of it, 
an aspect which I have found it difficult to explain 
except on the ground of its being blackmail. 

At the highest, twenty-eight million Indians 
(mostly Muslims) speak Urdu; it is not even the 
mother-tongue of all Muslims of India. Under 
pressure of religious sentiment, Muslims whose 
mother-tongue is Sindhi, Gujerati, Marathi or 
Canarese and who know little Urdu or none had 
to assent to the claim of its being their mother- 
tongue; a mother-tongue which their mothers did 
not know. 

Hindi—the creation of Hindus and Muslims of 
earlier times—has a Sanskrit vocabulary common 
to the language of 72% of Indians. It is under- 
stood by millions of Muslims. It is, therefore, 
the natural national language of India. 

But the Muslims objected to Hindi being the 
national language. Hindustani, they said, must 
be the national language. When we formed the 
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Bharatiya Sahitya Parishad at Nagpur in 1935—it 
is defunct now—Gandhiji fashioned the word 
Hindi-Hindustani for the basic form of language 
of which Hindi and Urdu were the literary 
aspects. Then came the protest. It must be 
called Hindustani. We yielded. We knew 
Shakespeare. We said what’s in a name. But 
this was not enough. Urdu, it is now claimed, 
must be the national language of India. The 
language of 28 millions must be imposed upon 
40 millions of Muslims and 322 millions of 
Indians. 

If this claim is true the majority has no right 
to contribute its culture to the national synthesis. 

This claim is not a theoretical claim; it has 
passed into the region of action, In C. P. where 
Muslims are only 4.4%, the Congress Govern- 
ment used the word Vidya Mandir for school A 
Sanskrit name was anathema to the Muslims. 
Agitation was set on foot to have the name 
changed. Religious sentiment was stated to be 
offended and with our usual temperamental sweet- 
ness—some one may call it by some other name 
-——we yielded. Or, was it that the British as usual 
ran to the rescue? 

Bande Mataram, to the tune of which some of 
the Disruptionists have stood up for years, shared 
the same fate. It had to be truncated. 
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Many friends have drawn my attention to the 
word ‘Akhand’ in Akhand Hindustan as being 
offensive to the Muslims. To my knowledge 
there is no other word in any Indian language, 
which is known so widely even among the 
Muslims as ‘Akhand’. But the objection is not to 
the word being obscure. It arises from the arro- 
gant insistence that no Sanskrit word should be 
used for any common idea or activity which the 
Muslims are invited to share. 

Unfortunately a section of the Muslims are 
being trained by the Disruptionists to the senti- 
ment that nothing should be considered acceptable 
.unless it implies a surrender by the Hindus of 
what they hold dear. A partnership between 
Hindus and Muslims, as a nationalist conceives 
it, implies a whole hearted co-operation between 
the members of both communities, a friendly and 
welcome exchange of their respective cultural 
possessions. But the claim put forward by the 
Disruptionists that a partnership is never possible 
unless the majority surrenders what it prizes and 
conforms to the sentiments of the minority is the 
most dangerous form of mass arrogance, to which 
no self-respecting people will submit. 

As an Indian I would like to share the literary 
wealth of Urdu and Persian cherished by the 
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Muslim. As an Indian he must be equally 
ready té honour and cherish Sanskrit which I 
hold dearer than life. The national language of 
the future can be built only on the resources of 
Sanskrit and Persian elements. It does not mean 
the superimposition of one element over the. 
other, with the aid of Hitlerian shock tactics. 

Every time I have seen Indians yield to such 
tactics, I have been ashamed of myself, mortified. 
If this kind of insistent attempt is calculated to 
establish that, in the national life of the future, 
I must foreswear Sanskrit and what it means, 
that the culture which represents it will have to 
be sacrificed, it is not partnership, it is slavery. 
My nationalism cannot be exploited to enforce a 
national wrong on the country. 

But this insistence on Urdu is one of the pointers 
to what Pakistan means. For twenty-five years, 
Gandhiji, the greatest man in modern history, 
has tried to bring about Hindu-Muslim unity in 
India. With super-human self-restraint he has 
created a séntiment among a vast majority of 
Hindus that they must think in terms of the 
nation, not of the community. But this work is 
now being undone by the arrogant band of 
Disruptionists, who have hitched their wagon to 
the star of political and cultural overlordship. 


74 


IF NATIONHOOD IS NEGATIVED 


I invite the thoughtful Muslims to pause.and 
think. The Disruptionists are teaching Muslims 
to think, talk and act only in terms of Muslim In- 
dia—a separate nation—a minority domination of 
the country, and are thus destroying the common 
sentiment of nationhood which Indians have 
built up so far, As a result the Hindus and other 
communities out of sheer despair and a desire for 
self-defence, are developing a protective complex. 
Attempts at blackmail invariably result in the 
victim developing the will to resist. 

The Disruptionists demand Pakistan. But will 
it render both communities happy and friendly 
‘in two neighbouring states? Where is the scheme 
Which will bring about this result? 

Dr. Ambedkar has worked out a scheme of 
Pakistan by lumping together the predominantly 
Muslim districts of the Punjab, Bengal and N.W.F. 
and Sind. The Pakistan will contain about 2 
crores of Sudeten Hindus and the new Hindustan 
will have 1 crore and 80 lakhs of Sudeten Mus- 
lims. This will lead to a perpetual conflict. The 
Sudetens will have to be transplanted. If not, 
Sudeten Hindus will have to be protected by 
Hindustan and the Sudetan Muslims by 
Pakistan. In any event, crores of Indians will 
find themselves turned into foreigners in their 
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own homes. Areas which are economically inter- 
dependent will have to build tariff walls. -Con- 
flict. will follow. 

,One’s mind naturally goes back to the American 
Civil War, when the Southerners wanted to break 
up the integrity of U.S.A. There can be but one 
Jesson of that historical episode. Those who sow 
the seeds of. disruption must reap the harvest of 
a aivil war... 

/Will all the communities and parties and inter- 
ests sit still under such a threat? Has the Con- 
gress lost 11s formidable strength? Have the 
nationalist Muslims and the Christians lost their 
sanse of proportion? Have the Hindus lost their 
vitality? Have Sikhs and Rajputs, Mahrattas and 
Jats lost the valour of their fathers? 

If the Disruptionists are not brought to a sense 
of wrong they are inflicting on the country, a long 
drawn, period ef agony and torture will follow. 
The ¢ountry will be desecrated by a fratricidal 
war: Thangaing of. centuries will be lost m a 
degade. oa. ij 
. Whe can.avert this catastrophe? A strong and 
insiytent,. public; opinion alone can work the 
miracle.,: the Disruptionists can, but they wil! 
tiot. The. British would haye. but they did net 
Who gan-avert it Row?,, 
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The spirit of Nationalism alone can do it.... 

I am asked what I mean by Akhand Hindustan 
and what I propose to do about it. By Akhand 
Hindustan I mean the integrity of our country, 
the motherland of every Indian and the security 
which such integrity involves; the peace which 
comes of a harmonious adjustment of political 
rights, of the economic interdependence of all 
classes and interests, of the freedom to pursue our 
life in the characteristic way prescribed by out 
respective culture and religion. 

Akhand Hindustan is therefore not a political 
guestion. It is a supra-political question. Politics 
’ presupposes the existence of a State anda mutu- 
ality of rights and obligations among the ‘citizens. 
But where the existence of the framework itself 
is put in issue, when adjustment is repluced by 
coercion, the question becomes a_ non political 
one. It goes to the very root of social éxisténte. 
It affects every individual irrespéctive of his 
political conviction or conduct, It is ‘calculated 
to break up the continuity of institutional deve- 
lopment in the land; to snap the golden thread of 
culture which maintains and enriches the texture 
of Jife. 

Akhand Hindustan is therefore a moral issue 
which cannot be weighed in the scales of political 
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convenience. I use the word moral as an equi- 
valent of: supra-political advisedly. Every people 
have a right to live in security in the land of 
their fathers; to develop there freely on the lines 
of their own growth. When that right is chal- 
lenged or violated, it is not merely vandalism, it 
is a moral wrong, a sin. When such wrong is 
intended to disturb the basis of social existence 
itself it is a moral issue of paramount importance. 

Many ask me how Akhand Hindustan is going 
to be secured. No one need secure it. India was 
akhand and is akhand. It has only to be pre- 
served akhand. 

I know that the sinister challenge to Akhand — 
Hindustan has to be met and will be met. No 
moral issue has suffered for lack of men ready tc 
work, to suffer, to die for it. India, I know, will 
stand firm. It will resist the challenge by thought, 
word and deed. 

I know that men will come forth to carry the 
message of resistance to all parts of the country. 
The British will not hinder, unless their desire 
for world peace is dishonest. The werld opinion 
itself will help us to avoid a catastrophe which 
would destroy the life of four hundred millions 
of men and make India a plague spot of the earth. 
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Civic Sense 


[HERE is a a geet hunt after renedien ‘for 
riots. Many remedies are proposed, recom- 
mended. But there is only one remedy, without 
which others are of no avail. It is the 
possession and exercise of the civic sense by the 
‘ordinary citizen. 

: When a goonda has stabbed a man, if the 
passers-by, or men in the neighbourhood, capture 
him, further stabbing will cease. When a rivtous 
crowd is proceeding about its nefarious work, if 
the law-abiding resist them, riots will stop. When 
at Ahmedabad a mob of incendiaries was burning 
houses on the Richy Road, if crowds of citizens 
had come forward to resist them, the mob would 
have been controlled. But such preventive action 
is only possible if citizens have a civic sense, if 
they feel it their duty to arrest the wrongdoer. 
if they exercise the right which Law gives to every 
citizen. 
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Even the Law recognises the right of every pri- 
vate person, on his own authority, and without 
any sanction of a magistrate, to suppress a riot 
by every means in his power. ‘He may disperse’, 
said Tindal, C. J. in his classic charge to the 
Bristol Grand Jury, ‘or assist in dispersing those 
who are assembled; he may stay those who are 
engaged in it from executing their purpose; he 
may stop and prevent others whom he shall see 
coming up, from joining the rest and not only 
has he the authority, but it is his bounden duty 
as a good subject of the King, to perform this to 
the utmost of his ability. If the riot he general 
and dangerous, he may arm himself against the 
evil-doers to keep the peace....But if the occa- 
sion demands immediate action, and no opportu- 
nity is given for procuring the advice or sanction 
of the magistrate, it is the duty of every subject 
to act for himself and upon his own responsibility 
in suppressing a riotous and tumultuous assembly; 
and he may be assured that whatever is honestly 
done by him in the execution of that object will 
be supported and justified by the common law.’ 

Recent riots have clearly shown that Indians 
not only do not perform this elementary duty, 
but are not even aware.that anything of this kind 
is expected of them. When something in the 
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nature of a tumult is on, the first instinct of an 
Indian is to take to his heels. 

The reasons for this tendency are two: firstly, 
one likes to be at a safe distance from trouble; 
secondly, one likes to escape the uninviting atten- 
tions of the Police which resistance involves. 

The first reason is the result of timidity and the 
absence of the civic sense; the second arises from 
the fact that the Police in India is not a respector 
of the civic sense or self-defence. 

Our timidity is proverbial and is principally 

due to the fact that the Britsh have disarmed us 
for about a century. 
_ In one of the recent riots, it is stated, a woman 
on the ground floor shouted to her husband who 
was on the first floor, that some guondas were 
nearby. The husband telephoned for the Police, 
and when it came, insisted on his wife being 
‘escorted upstairs. 

Another story of mass cowardice is almost un- 
matched in the annals of that not. uncommon 
vice. In one of the riot infested cities, during 
certain hours of one night, shouts of Allah-ho- 
Akbar came from Muslim losalities. The Hindus, 
an overwhelming majority, sat in their homes 
with cold feet, shivering with fear. It did not 
strike them that if they only exercised their 
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throats and shouted “Har Har Mahadeva” or 
“Bande Mataram”, the problem of nerves would 
have been solved straightaway. But the actual 
result was that next morning the Hindus began 
to leave their city. 

The same mood prevails in Bombay. There 
are No press reports of the riots in the City now- 
a-days. But many panicky citizens are certain 
that the silence is the result of a conspiracy bet- 
ween the police and the press, and that the riots 
are going on somewhere all the time. This is only 
another form of timidity. Suppose they are going 
on. What then? How is reading the reports of 
riots going to put a stop to them? If they are 
going on—as it is believed and whispered from 
mouth to mouth—the way to stop them is not to 
go on gossiping but to develop the strength to 
resist the goonda; to cultivate the art of self- 
defence; to train oneself in the art of mass courage 
by organising young men of every locality to look 
after its safety; to exercise the civic duty of 
resisting and arresting the wrong-doer. Let us 
not forget the sublime courage with which men, 
women and children in Britain have organized 
themselves for self-defence in recent months, It 
is a glorious chapter in the history uf man; an 
inspiration to all men struggling to acquire the 
will to resist. 
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I realise that we cannot develop the civic sense 
fully,unless the Police encourages it. At present 
the Indian Police has unfortunately the complex 
of an army of occupation. Its general attitude is 
unsympathetic. The only method of suppressing 
riots which it knows is to strike the maxi- 
mum of terror without being held guilty of trans- 
gressing the law. It rarely discriminates between 
the wrong-doer and the man defending himself. 
If it sees two crowds fighting, it ropes in every- 
body—the combatants, the spectators, sometimes 
even the shopkeepers sitting in the neighbouring 
shops. It enters into chawls and spreads terror 
It even breaks open—as ‘it did in Ahmedabad— 
the street gates, behind which trembling men and 
women have sought shelter. When the riots are 
no longer affrays but solitary stabbings it denies 
to citizens the right to carry even the most inno- 
cuous of lethal weapons. Of course all this is 
done with the laudable object of maintaining 
order, but this method puts a discount on courage- 
ous resistance against the wrong-doer and pre- 
vents the growth of the civic sense by eliminating 
in the citizen every desire to co-operate with the 
Police. 

These being the conditions of the problem, it 
remains to be seen what means are available to 
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develop the sense. The remedy is twofold: First 
to instil civic sense in the people, maybe in 
groups if not in individuals; Second, to train 
the Police to appreciate and encourage its growth 
among citizens and protect those who exercise it 
during disturbances. 

The best way of acquiring this civic virtue for 
a man is to train himself to act with others in a 
mass, not as an individual. A man may be a coward 
when alone; in company he plays up to the ex- 
pectations of his friends and becomes courageous. 
A little Hindu girl, normally perhaps unable to 
stand up even to her younger brother, defied a 
burly sergeant in 1930 when an admiring crowd 
of thousands was there to cheer her. 

If, therefore, all localities try to develop this 
sense in groups, individuals are sure to develop 
it even if they have none. lt is, therefore, of the 
greatest importance that all localities should 
learn in times of trouble to act in concert, think 
together on the problems of civic responsibilities, 
and emphasise the duties which a citizen owes to 
society. 

To train the Police to respect the civic sense, 
when there 2s no popular Government to control 
them, is a matter of great difficulty. But it has 
te be undertaken, if we are to see the end of this 
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trouble. The Police force, in spite of its being 
a semi-military organization, remains highly sen- 
sitive to public opinion, and if public attention 
is focussed on their activities in a responsible 
manner, it ‘will soon learn to distinguish between 
the wrong-doer and the man who tries to stand 
up to the wrong-doer. 

This can only he done by responsible leaders 
if they exert themselves 
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Xx 
A Nationalist Muslim 


T Ludhiana I ecurth the day with Mufti 

Moulvi Mahomed Naeem, a learned Muslim 
divine, a member of the Working Committee of 
the Jamiat-U]-Ulema-in-Hind. 

He is a man past middle age, self-pcssessed, 
shrewd, with a keen sense of humour. Deep read 
and widely informed, he speaks Urdu—soine- 
what difficult for me to follow—with that musi- 
cal cadence which long chanting of beautiful 
words gives to religious men. With a twinkle, 
humorous no doubt, but which measures your 
depth with uncanny insight, the Mufti Saheb is 
sure of himself, his views and his ideals. 

It was a treat to have spent the day with him. 

As President of the District Congress Com- 
mittee, he started the first function of the day 
with flag salutation. In a neat little speech he 
referred tc the greatness of the Congress, the 
leadership of Mahatma Gandhi and the needs of 
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nationalism. Incidentally he administered a 
very;mild rebuke to me for leaving the Con- 
gress, a rebuke for which I bore him no grudge. 

We went together to Bhaini Saheb, 16 miles 
from Ludhiana. In the evening, talking over 
men and things the Mufti Saheb let himself go 
on various topics of the day. He was a Con- 
gfessman and a nationalist to the very core. He 
said: “I did not become a member of the Con- 
gress like you people. I was born a Congress- 
man. My father, a great Moulvi, was a Con- 
gressman. He was one of the Ulemas who laid 
down, first in 1885, the Fatwa that a Muslim can 
-join the Congress and work out national redemp- 
tion for India. I intend to die one day as a Con- 
gressman.” 

But Mufti Saheb was not less a devout Mussal- 
man, because he was a devoted nationalist. His 
was the nationalism of a man who was true to his 
religion. He stood in sharp contrast to the large 
number of our Hindu nationalists who feel that 
if one were a staunch Hindu he would be less of 
a nationalist. It is a characteristic only of the 
weak to be ashamed of one’s religion and culture 
lest he may be treated as a second class nation- 
alist. 

Mufti Saheb in his speech later in the day 
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made the position clear. He said_something to 
this effect: 7 

“I am an Indian. 1 am a Mussalman. I can- 
not be asked to choose between the one or the 
other. Both have brought me into existence, and 
my loyalty to each is the source of my strength 
tor serving both. I might as well say that I am 
born of my father and not of my mother.” 

In the course of his conversaticn he said: “I 
am a devout Muslim myself. I respect a devout 
Hindu. We can then both understand each 
other and be friends. I was in jail with X, a 
devout Hindu If X got up earlier than I did, 
he would spread my mat for my prayers and his 
mat for his Sandhya. If I got up earlier I would 
do likewise. This is what J want.” 

Mufti Saheb was right. Half the trouble in 
India arises from the fact that the Hindy nation- 
alist is too facile to be respected by his devout 
Muslim friend. I remember “My days in Yera- 
vda Jail, when my friend Mr. Nurie studied his 
Koran and I my Gita and both of us respected 
each other. The spirit of Isa pervaded us both. 


And my mind went back to the hut at Sewa- 
gram where the Gita-made Gandhiji and the 
Koran-made Khan Abdul Gaffar Khan live in 
the same God through different forms but in the 
self same way. 
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ye Mufti Saheb had no illusions about . the 
Rp: te influence. He repeated more than 
once that we who had studied Euglish learnt of 
its deleterious effects after bitter experience, 
but he knew it from the beginning. He illus- 
trated his remark by an apt anecdote. 

In Missar there was a Pharoah who claimed 
to be God himself. It was foretold to him by 
an astrologer that among his slaves would be 
born a man who would deny his godhood. There- 
upon the king got the babes of the slave com- 
munity massacred. 

One of the babes, however, was saved and 
- brought up in the king’s palace. He grew up to 
manhood, and when he faced the king he stood 
up and boldly denied his godhood. The young 
man proclaimed that there was a great God who 
was the God of all, including the king. There- 
upon the king again ordered the massacre of the 
babes of the slaves so that no one could deny 
his godhood thereafter. 

But, continued the Mufti Saheb, the present 
rulers need not do anything of the kind, for have 
they not invented the colleges where the sons of 
India can be rendered as harmless as when 
massacred? He quoted two Urdu lines from 
Akbar Allahabadi: 

Afsos ke phiraon ko kallege ke na suje 
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Eun katl se baccho ke vo badnam na hott 

(It is a pity that Pharoah didn't think of open- 
ing a college; had he done so, he would have 
been saved the infamy of a Massacre of Inno- 
cents.) 

I appreciated his point of view. I have realis- 
ed the havoc which University education has 
done to the ideals and character of our 
younger generation. I myself in the course of 
thirty years had to unlearn most of the things 
which I Icarnt in the college and I could not but 
feel that this devout Muslim divine with his 
mocking smile and twinkling eye had a clearer 
vision into the reality of things than we who 
claim to know the wisdom of the East and the 
West. 

On Pakistan, the Mufti Saheb took a charac- 
teristically bold attitude at the Ludhiana Con- 
ference. He condemned it outright. He declar- 
ed that the proposed Pakistan was not an Islamic 
Government. 

And as I bade him goodbye on the station, God 
alone knows how ardently I wished that there 
were more Muslims of Mufti Saheb’s type in this 
country. 

For long I pondered over the race of men 
which had produced Hakim Ajmal Khan, Dr. 
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